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Lditor’s Preface

This issue of WWN is different than any previous 1ssue,
It will be a true “thought paper.” as others have been.
A “thought paper” is written to stimulate thinking It
is not perceived as an infallible or dogmatic pronounce-
ment on the subject discussed, but rather a discussion
of the subject from a viewpoint not previously investi-
gated. In this issue, we intend not only to stimulate
thinking but also to explore as far as possible ail texts
which relate to the subject of the Final Atonement. It
is admitted from the start that in so doing. there is the
possibility that cherished traditional concepts will
come under close scrutiny. It is also possible that some
of these traditions will be found to be at variance with
the Biblical data. This has been the record of religious
contention in all time. This was a key factor of con-
flict between Christ and the Pharisees of His day. (Matt.
v 15:2-3). Is not the counsel given in connection with the
1888 experience still apropos today? It read: "I the
pillars of our faith will nct stand the test ov investi-
gation, it is time that we kmew it. There must be no
| spirit of Pharisaism cherished among us™ (I, p. 107).

i Standing as we are at the end of time with the coming of
the Great High Priest as King of kings and Lord of lords,
should we not carefully explore every aspect of the Final
Atonement? Since the book of Revelation (15:8) indicates
a brief period of time between the close of the High
Priestly ministry of Christ and His return as King of
kings during which the saints must live in the sight of
a holy God without an Intercessor, should we not be sure
that our position is truly Biblically sustainable?

This issue will not complete our intended study on the
subject of the Final Atonement: others will follow.




Review.,
then Review again, and
Review all chat you've Reviewed”

The Tinal Atonement - |

The typical services of the Wildemess Sanctuary
evidenced a dual atonement. The convicted sinner

who brought the prescribed offering in confession of ®

his guilt was, through the ministry of the officiating
priest, forgiven. The text reads - “The priest shalt
make an atonement for him as concerning his sin,
and it shall be forgiven him™ (Lev. 4:26). The sec-
ond atonement was typified in an annual yearly
service. The tenth day of the seventh month was
cailed the "Day of Atonements” (Plural in the He-
brew, levilicus 23:27-28). On that day the High
Priest alone ministeted an atonement which re-
sulted in cleansing. The text reads - “For on that
day shall ¢he high priesf) make an atonement for
you, to cleanse you, that ye may be clean from all
your sins before the Lord™ (Lev.16:30).

It was around these typlcal services and their anti-
typical significance that the present theological
ctisis in Adventism evolved. Following the Great
Disappointment, a small group seeking fo find an
answer as o why Jesus did not return according to
expectalion on Qciober 22, 1844 tumned thelr atten-
tion once again to the services of the wildemess
Sanctuary. The message as had been given by
William Miller was focused in the summer of 1844 on
Daniei 8:14 - “Unto two thousand and three hundred
days, then shall the sanctuary be cleansed” - and
was related to the annual date for the Day of
Atonemant - “the tenth day of the seventh month.”

One who had embraced this messaoge, O. R. L
Crosier, afier the disappointment, produced a
lengthy and delailed study on “The Sanctuary.” in
this study, he designated the two atonements of the
typical services as “the individual ctonement” and
“the National Alonement.” In meeting objections to
his emphasis of the National Atonement as the an-
swer to the Disappointment, he rejected the posi-
tion taken by the mainline churches' theologians,
that the atonement had been completed ot the
cross. In doing so, he denied that there was an
atonement! made af the cross, holding that the

cross was merely the sacrifice by which the atone-
ment was made in the sanctuary in heaven by
Christ as the great High Priest.

The early pioneers of Adventism adopted Crosier's
position publishing his study in 1850, along with
other atrticles, in a 48 page pamphlet called the
Advent Review. In 185 into dll unsold copies,
James White “fipped” a leaf which contained this
comment regarding the Crosier study - "The subject
of the sanctuary should be carefully examined, as il
lies of the foundation of our faith and hope.” the
1872 Statement of Beliefs, the ficst to be drawn up
after the organization of the Seventh-day Adventist
Church in 1863, echoed Crosier's position. it read
concaiing Jesus Christ - He "ascended on high o
be our only mediator in the sancluary in Heaven,
where with His own biocod He makes atonement for
our sins; which atonement so far as being made on
the cross, was but the offering of the sacrifice, is the
very last portion of His work as priest” (Adicle I).

During the 1955-1956 Conferences with the Evan-
gelicals, the Adventist conferees not only adopted
the posltion that the atonement was completed on
Coalvary, but denied the final atonement, thus re-
versing the ordginal position. in the published an-
swer to questions asked by the Evangelicals, Ques-
tions on Doctrine, the new position taken is stated
with emnphasis:

Adventists do not hold any theory of a dual atonement.
“Chiist hath redeemed us” (Gal. 3:13) “once for ali” (Heb.
10:10). (p. 3%0)

This denial of faith ruptured Adventism. if the Ad-
ventist conferees really were convicted that the
positions of the Evangeiicals had metit, then the
only honest approach would have been o say, "It
appears we have some ‘horne work”™ to do, so that
our positions hammonize with the Word of God.”
Then thete should have followed o prayerful and
diligent study of the Word to bring our doctrinal
concepts into harmony with the revealed truths of
the types and their fuifiiment in the reality of Jesus’
sacrifice and high priestly ministry. There should
have been no abandonment of the original posi-
tion, nor a denial of the faith, untii such was done.
it is true that research was permitted, as in the case
of Dr. Desmond Ford, but it was to defend a position
assumed, not to discover truth. In this there is a dis-



tinct difference.

it is our objective in this “review” of the final atone-
ment to: 1) Consider the Scriptural facts and data
given regarding the typical Day of Atonement; and
2) Note other texts which contribute to the questions
raised which reflect on traditional perceptions. Af-
ter examining carefully the questions and problems
which surface from the data thus obtained, we will
detail the actudl services performed on that day by
the high priest,

Leviticus 23

The 23rd chapter of Leviticus lists with instructions
"the faasts of the Lord, even holy convocations”
which were fo be observed during the ceremonial
year beginning with the Passover on the fourteaenth
day of the first month (vs 4-5). The anti-typical ful-
tiiment of this feast of the Lord” Is noted In the New
Testoment. Paul writing to the Corinthian church
declared, "Chiist our passover is sactificed for us” (I
Cor. &:7). Thus this ceremonial year of ancient Is-
rael as outlined In the services of the wildemess
Sanctuary could serve as an avetlay of the Chris-
tian era beginning with the sacrifice of the Lamb ot
God and finding its climax in the High Priestly minis-

try of Jesus Christ during the anti-typical Day of
Alonement.

in the Hebrew, as we noted in the first paragraph,
the word “atonement” is in the plurat form - “Day of
Atonements” (23:27-28). s this the “majestic plural”
thus denoting its prime importance, orf is it simply o
plural which is accounting for the multiple objec-
tives obtained ceremonially by the high priestly
ministry on that day? (16:33). The single distinct
difference as to how the congregation of Israel was
to relate to this day in contrast to the other feast
days gives weight to the recognition of the use of
the plural form as a “majestic plurcd.” On each of
the other major feast days, the injunction was given
- “Ye shall do no servile (occupationdl) work
therein® (23:8, 21, 25, 35, 36) - while for the Day of
Afonements, the command was - “Ye shali do no
work in that same day™ (23:28). This placed the
Day of Atonements on the same level os the Sob-
bath day (23:3).

Not only did the Day of Alonements provide cere-
monial cleansing for the peopla from all their “sins

before the Lord” {146:30); but it also provided for ¢
judgment to be executed if something was done,
and if something was not done: 1) "Whalsoever soul
it be that shall not be gfflicted in that same day, he
shall be cut off from among his people” (23:29). 2)
“Whatsoever soul it be that doeth any work in that
same day, the same sou! will | destroy from amoeng
his people” (23:30). How it was delermined who
did and who didn’t is not given in the Bibllcal rec-
ord, but some kind of an investigative judgment is
implied on the part of God. The Day of Atonements
was thus a day of cieansing and a day of judg-
ment. This dual aspect of the day is teflectied in the
prophecies of Daniel {7:10; 8:14), and in the book of
Revelation (14:7, 12).

Revelation and Daniel

Let us turn our ottention to one verse from each of
these books. First, Revelation 14:6-7, which reads:

And | saw another angel fly in the midst of heaven, hav-
ing the everasting gospel o preach unto them that dweil
on the earh..., saying with a loud voice, Fear God and
give glory fo Him; for the hour of His judgment is come,

Literally, the last clouse reads- "Because came the
hour of the judgment of Him.” The Greek word for
“is come” Is nibev, o second aroist {past tense} in-
dicative, and can be transiated by either the simpie
English past fense, or in this case by the perfect
tense as is done In the KJV. However, how is the
phrase, "the judgment of Him,” o be understood?
it could Indicate a simple possessive sense - "His
Judgment” - or it could mean that God goes on
trial, that He faces o judgment - “the judgment of
Him™ (ing xpwoswg autov). The book of Revetation
gives a picture of both concepts. In Chapter 20,
John sees the “great white throne” and before this
throne of God, stand the “dead,” and they are
“judged” by “those things which were writen in the
books, according to thelr works” (vs, 11-12). This is
God in judgment - “His judgment.” In Chapier 12,
after the symbolic representation of a war between
“the dragon” and "Michcel,” a loud voice is heard
saying in heaven - "Now is come... the kingdom of
ol God, and the power of His Chiist (Messiah)”
(var. 10). Has the kingdom of God, fhus God, been
in question? Pau indicates that God abdicated in
favor of Chyist, il He hath put gil enemies under
His feet” (I Cor. 15:24-28). The question tollows - Did
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the sin problem pluce God on frial? if answered in
the affimctive, then Revelation 14:7 could mean as
it literclly reads - “the judgment of Him.”

We shall teave in abeyance any conclusions, but
must also note in passing, that in Revelation a single
book is introduced - “the book of life” (Rev. 20:12).
This book Is also called, "the book of life of the
Lamb slain from the foundation of the world” (Rev.
13:8). Further, since the names of those redeemed
are in this book, and evidently not in the “books,”
Paul’'s comment to the Corinthion church is signift-
cant in a full consideration of any heavenly
“judgment.” He wrotle - "We must all appear before
the judgment seat of Christ” (I, 5:10).

Turning next to Daniel, let us note Chapter 8 and
verse 14 which reads:

And he said unto me, Unto two thousand and three hun-
dred days; then shail the soncluary be cleansed.

The margin in the KJV indicates that the word

transioted, “cleansed” in the Hebrew means
"justified.” Other tronsiations of this final clause
read:

Then the sanctuary will be reconsecrated. (NiV)
Then the Holy Place will be restored, (REB)

Then the sancluary shall be restored to its dghiful state.
{R5V)

Then the Holy Place shall emerge victorious. (NEB)

Then is the holy place declared dght. (Young's Literat
Transiation)

interestingly, the NKJV transiates the verb “shall be
cleansed” without a margind reference to the He-
brew. In the KJV, there are two marginal notations
in this verse both giving the reading of the Hebrew
text. The NKJV retained only one of them, the first.
This could be saying one of twe things: 1) That the
Hebrew word, nisdaq, can mean, “cleansed,” and
shouid be so fransiated in this instance, or 2) That
this word appearing in the Massotetic Hebrew text
is incorrect, and that the LXX and the Vuigate
should be followed which would have been frans-
lated from a different Hebrew and/or Aramaic text
of Daniel than the text used by the Mossorites.

The first of these possibilities is pressed by theologi-
ans at Andrews University as well as other research
scholars of the Church. QCne problem, in determin-

ing the meaning of the verb nisdaq. Is that it Is In
the Niphal form in Daniel 8:14, and used oniy this
one time in the Oid Testament. In the Hebrew Lexi-
con by Brown, Driver and Briggs, the meaning is
given in transiation as “the holy place shall be put
right.” Also, “be justified,” following Gesenius who
so defines the word as well as giving the definition,
“vindicated.” However, Gesenius makes an inter-
esting comment. Noting the Vulgate he adds - "Not
unaptly mundabitur,” the Llatin verb, “shall be
cleansed.”

Other linguistic problems involving the entire book
of Daniel, which reflect on Danlel 8:14. need to be
addressed. There are Hebrew scholars (Zimmer-
mann and Ginsberg) who contend that the whole of
the book of Daniel was originally written in the
Aramaic, and that parls of it were transiated into
the Hebrew. Ginsberg (Texts and Sludies of the
Jewish Theological Seminary of America, Vol. XIV,
p. 41-42) further maintains that the Aramaic word in
Daniel 8:14 did mean, “shall be cleansed™ as
transiated by the bBX and Vulgate. Interestingly,
this position of Ginsberg was challenged by an
Andrews University scholar, Hans Erbes. [t is evident
that more exploration needs to be done in regard
to linguistics surrounding Danlel 8:14, a key text in
any study of the final atonement.

To summarize this linguistic problem, we need to
keep in mind that we are discussing three texis of
the Sacred Scriptures, one in Hebrew, the Mas-
soretic; two transiations, one in Greek, the LXX; and
the ofther in Latin, the Vulgate. The latter iwo agree
that Daniel 8:14 should read as is glven in the KJV
and NKJV - “shall be cleansed.” The Massoretic
text, which in point of time was Iast of the three,
uses a word In the Hebrew that is not used in Leviti-
cus 16 for “cleansed,” and which has as its primary
meaning, “justified” or "vindicaled.” !f seems fo me
that it wouid be much simpler to accept as a fact
that both the XX and Jerome in the Vulgate were
tsansiating from ecarlier manuscripts than are repre-
sented in the Massoretic text as far as the book of
Daniel is concemed. Adventist scholarship, repre-
sented in Andrews University and the Biblical Re-
search Institute, seeks to show that “one of the se-
mantic nuances of nisdaq in Hebrew is ‘cleanse,’
as well as ‘restore’ and 'vindicate/juslify,’” so as to
harmonize ol three ancient texts. It would seem,
however, that the transiators of the XX and Jerome
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worked from o lext of Daniel which read, faher,
“cleanse” rather than nisdaq. Gesenius indicates
that the adjective form of sadaq Is usually frans-
iated in the LXX by the Greek word, suatog, mean-
ing, “just or righteous.” But the LXX does not use a
form of sixaiog but rather, xabapmobnoerar, which
Thayer says s the choice of the DX for fihar, the
Piel torm of the Hebrew, “to cleanse.”

The Gospel of John

In a very sharp contention with the Jews over Sab-
bath observance and His claoim to equalilty with
God, Jasus made two pronouncements which re-
late ta the judgment. He declared:

The Father judgeth no man, but hoth committed ol
judgment (cpiorv) unto the Son... Verily, verfly, | say unto
you, He that heareth my woard, and believeth on Him that
sent me, hath everlasting life, and shall not come info
condemnation {xpiow - jJudgment} bt is passed from
death unto §ife. .. And (the Father) hath given Him

authority o execute judgment (xpraiv) also, because He
is the Son of man. {(John 5:22, 24, 27}

What ts Jesus saying? First, let us analyze these
wortds:

1) “the Father judgeth no man.” Then the question
must be asked, is the “judgment” of Daniel 7:9-10,
“the judgment of Him" as Revelation 14:6 can im-
ply? However, the response to such a conclusion
can also be in the form of a question, Why then are
the books opened? However, a careful reading
discloses that the "dead” are not judged out of "the
pooks® unill the judgment of the “great white
throne™ (Rev. 20:11-12). This then leaves the ques-
tion still uncmswered - why are the books opened in
ihe judgment that “was set” in Danlel 72

Into this picture, as noted previously, the prophe-
cles of both Daniel and Revelation inject for con-
sideration “another book”™ (Rev. 20:12; Dan. 12:1).
This is “the book of life” (Rev. 20:12), which ¥ one’s
name is found therein, he is "delivered” (Dan. 12:1).
This "book™ belongs to “the Lamb, siain from the
foundation of the world™ (Rev. 13:8). it lisis the
names of those who “overcome” through “the
blood of (thal) Lamb” (Rev. 3:5; 12:11). This brings
us 1o the second declaration of Jesus in John 5:22,

2) "The Father... hath committed ol judgment unto

the Son.” and a reason is given in verse 27,
‘bacause He is a Son man” |No atticle in the Greek
text}. First, what is meant by “all” judgment? It is
obvious that two aspects of judgment are involved
first a determinate involving those “who heoreth
(Christ's) word and believeth on Him that sent
(Him)~ (5:24), and secondly, an execution of judg-
ment (v. 27). Paul speaks of Christ’s second com-
ing as a time He will take “vengeance on them that
obey not the gospel of our Lord Jesus Christ” (It
Thess. 1:8). Are these two “judgments” - determi-
nate and executive - the meaning of "ail judg-
ment*? Or is "all” limited to the ones ™ that
heareth” the word of Jesus and “believeth” in the
Father"? The context is the question of equaiity of
“honor” to the Father and the Son” (v. 23). i this
tatier meaning s the intent, then those who “hear”
and “believe” are placed in the Lamb's book of
life, and “do not come into condemnation (xpioi -
judgment, whether “determinate,” or “executive’); but
(have) passed from death unto life.” 1t needs also
o be noted that four verbs, or verbal forms in this
verse, in the Greek, are in the present tense while
one - “sent” (aeuna) - Is in the past tense, and the
final varb, “is passed” (uerafePnxey) is in the perfect.
This linguistic factor cannot be overtocked in any
analysis. If these words of Jesus in John 5 have any
meaning at all in the “exploration” of the judgment,
it Is saying that the words of the hymn, "Safe in the
arms of Jesus,” is more than mere rhatoric.

Further, this pronouncement of lesus in John 5 pres-
ents a major conflict with a long standing tradition.
Jesus as the Son of man demenstrated His authority
to make determinate judgments. To the thief on the
Cross, who pied, “Lord, remember me when thou
comest into thy kingdom,” Jesus replied, "Verily |
say {o thee today, shalt thou be with me in para-
dise” (Luke 23:42-43). Jesus gave His judgment that
day. The question arises, does that thief have to
face an investigative judgment ageain? if indeed
the blood of the Lamb blols out sin, then the thiel's
sins are no mofe, and neither his name nor his
deeds can be found "in the books,” but his name is
in "the book.”

What would apply to the thie!f would equally apply
to Enoch, Moses, Elijch, and the "many... saints”
which arose af the resumrection of Jesus (Matt.
27:52-53), Also included In this picture are the "four
living creatures” and twenty four “elders”™ who pro-
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cloimed of the Lamb - Thou “has redeemed us o
God by thy blood out of every kindied, and tongue,
and people, and nation” (Rev. 5:9). The question is
simply, do these who have been redeemed have
fo face a second investigation to see If they can
slay in heaven? This is placing them in double
jeopardy. Dare we impute to God such an injus-
fice? We dare not, for unto the Son all judgment
has been “committed.” When He gives the word -
as fo the dying thief - that word stands.

Further, there can be no gquestion but the sequence
which is emphasized in the prophecy of Danlel 7,
points to the fact that the judgment pictured in
verses 9-10, relates to the time indicated in Daniel
8:14, and that “the judgment,” the “cleansing of the
sanciuary,” and the “final atonement™ all focus on
the same activity In the plans and purposes of God.
it is left to us to carefully reconsider our tradition
and bring it into line with ol divine revelation involy-
ing judgment and the final alonement.

There is one Imporiant factor that is often, if not en-
tirely, overlooked. Judgment must begin with the
resolufion of the issue over which sin beagan. The
Scrptlure is clear that sin began with an angel
whose responsibliities plaoced him ot the very
Throne of God (Eze. 28:14). It ultimalely led o a
part of the heavenly host, joining Lucifer in his re-
bellion against God (Rev. 12:4). Therefore, we must
conclude as a starting point, that there is deep
significance to the fact that the prophecy of Daniel
7 regarding the jucigment begins with the assem-

bling of the entite angelic host before the Ancient
of days,

There is still more exploration to be made.

{To be confinued)

TWO PARABLES

In the Gospel of Luke thare are two parables of Je-
sus recorded unique to his Gospei. The significance

and meaning of one is obvlous. We shall note it
first. Jesus said:

Two men went up into the temple to pray; the one a Phari-
see, and the other a publican. The Pharisee stood and
prayed thus with himself, God | thank thee, that | am not as

other men are, extortioners, unjust, adulterers, or even as
this publican. i fast twice in the week, L give tithes of all
that | possess. And the pubfican, standing afar off, wouid
not lift up so much as his eyes unto heaven, but smote
upon his breast, saying, God be merciful to me a sinner. !
tell you, this man went down to his house justified rather
than the other. {Luke 18:10-14)

The message comes through ciear and distinct.
Justification is the free gift of God bestowed in an-
swer to the prayer of faith which recognizes one’s
sinful condition. The question then follows, does the
forgiven sinner return to his house to live as he lived
before? The answer is, obviously not if he truly
loathes the sin he confessed and appreciates the
mercy of God which freed him from its guilt. The
unmerited favor of God elicits a love that fulfils the
faw. But the question is: Does this endeavor to keep
the taw because of love constitute work merit toward
one's salvation? In other words, Is sanctification
merely the extension of justification, being the con-
tribution of man to his justification?

Here is where the second parable of Jesus enters the
picture. He asked:

Which of you, have a servant plowing or feeding cattle, wiil
say unto him by and by, when he is come from the fieid,
Go and sit down to meat? {But) will not rather say unto
him, Make ready wherewith | may sup, and gird thyself,
and serve me, till | have eaten and drunken; and afterward
thou shait eat and drink? Doth he thank that servant be-
cause he did the things that were commanded him? | trow
not. {NKJV - *f think not™] So likewise, when ye have done
all those things which are commanded you, say, We are
unprofitable servants: we have done that which was our
duty to do. (Luke 17:7-10)

This is sanctification - doing that which it is our duty
to do. Does this accrue merit? Never, because even
in doing that which it is our duty to do, there is so
much of self woven into our every act, due to the en-
cumbering of our fallen nature, that we can only con-
fess, we are still “unprofitable servants.” Servants,
ves, but sustained by the grace and mercy of God
through the redemption in Christ Jesus we become
sons of God.

This is the gospel given to Paul by the risen Lord to
proclaim. In the Ephesian letter, Paul not only wrote:

For by grace are ye saved through faith; and that not of
yourselves: it is the gift of God: Not of works, lest any man
should boast (2:8.9).

But he aiso follows these verses with these words:
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For we are His workmanship, created in Christ Jesus unto
good works, which God hath before ordained that we
should walk in them (v. 10},

We are no longer to walk after the flesh to fulfil the
lusts thereof, but after the Spirit to seek “the prize of
the high calling of God in Christ Jesus” (Phil. 3:14).
This is sanctification - “a work of a lifetime” for one
who has been justified by the grace of God. He has
been “set apart,” consecrated to God, which is the
meaning of the word used in the Greek text.

“Alt that is in the world ... is not of the Father” (i
John 2:16). But of those whom Jesus intercedes, He
prays - “They are not of the world, even as | am not
of the world.” For these He sanctified Himself “that
they also might be sanctified through the truth”
{John 17:16, 18). s their life then fillad with “meri-
torious works"? No just the things “which (is) our
duty to do.” We are still in this “vile body” awaiting
the final redemptive act of our Saviour who shall
give us a body, “fashioned like unto His glorious
body, according to the working whereby He is able
even to subdue all things unto Himself* (Phil. 3:21).
He is “the Alpha and Omega"” of salvation. He is
“made unto us wisdom, and righteousness, and
sanctification, and redemption: that according as it
is written, He that glorieth, let him gltory in the Lord”
{I Cor.1:30-31). #

UPDATE:

The issucs of WWN are prepared sometimes two to
three months prior to the date of publication.
Thus some articles reflect the situation at the time
of writing, and arc not current with the time of
prinang. Such was the case of the editorial, “Let’s
Talk It Over,” in the April issue. In February, we
received a letter from Elder Alfons Balbach indicat-
ing he would answer my previous correspoudence
upon his return from an overseas trip. This he did
i a letter dated, February 29, which we received a
few days ogo. As soon as we find time to carefully
read his response, we will write. The summary of
the exchange, we will endeavor to note for the
readers of WWN 1t a future issue.

#

FURTHER UPDATE:

After completing the Special Issue on the “Accord Be-
tween the Vatican and the PLO,” we received the
March 2 issue of Origins, the CNS documentary serv-
ice, which contained a complete text of the Accord,
The explanatory preface contained some pertinent
comments. These read in part:

Israel captured the Arab part of Jerusalem in 1967
and later annexed it, unilaterailly declaring the undi-
vided city its capital. Aharon Lopez, Israel's ambas-
sador to the Vatican, told Catholic News Service he
was “dismayed” at the agreement because it had
taken positions on controversial issues that “are at
the core of the Arab-lsraeli conflict and are on the
agenda of future negotiations.” The accord cailed for
an internationally guaranteed statute for Jerusalem -
which israel always has rejected - in order to protect
basic refigious freedoms.

The copy of the accord will be included among the
documents offered to those interested. See the offer on
p- 7 of the Special issue. #

+++++

There is no excuse for angone in caking the post-
cgon thar there is no more tmuch o be rewalad,
and chac all our exposidions are without an error.
The fact that certaln docurines hawe been hetd as
cruch for many years by our people. is not proof
that our ideas are infalllble. Age will not make
ertor inco ctruth, and oruth can afford o be fair
No true doctrine witl lose amyrhing by close in-
vestigadon” (CWaE, p. 35
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